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SOME RECENT REACTIONS PAUL TILLICH’S VIEWS 
MYTH AND HISTORY 
Central College, 


would like begin this survey few sample opinions Paul Tillich’s use 
myth for getting vision history’s meaning making some appeal 
own doctoral study Tillich’s Interpretation This will enable 
present quick summary Tillich’s existential-theological approach history 
and give some evaluation which perhaps will representative conservative 
Protestant reaction. For sampling non-Protestant critique plan refer 
several excellent chapters that appeared this year Religion and Culture: Essays 
Honor Paul Tillich edited Walter Leibrecht.? 


The interpretation history can treated science, philosophy and 
art, and “good” interpretation such complex subject matter has got 
something all three. The student who has recently gone over Augustine’s City 
God and has seen there the seriousness with which Biblical history received cer- 
tainly recognizes that different era when takes Tillich. The “science” 
side historical interpretation has shifted and there resultant marked differ- 
ence the artistic vision human history. Tillich accepts general the late 
nineteenth century critical evaluation the historical foundations Christianity 
while strongly questioning the faith human progress accepted the older liberal 
theology. His interpretation colored his personal existential and theological 
perspective. existentialist finds ultimate meanings the ambiguities 
human life, but does discern certain basic problems about the nature man 
historical existence. More important Tillich than the special problems men actually 
face life the fact that all men are some way plagued with finitude, anxiety, 
estrangement and guilt. With this question what the real meaning life that 
allegedly uncovered existential interpretation Tillich attempted correlate 
his theological answer. seeks put meaning and significance into history 
appealing such key symbols the Creation-fall, New Being Christ the Center 


history, and the Kingdom God history’s Aim. Let examine these “keys” 
history. 


Tillich looks upon man free and responsible rational-social being who may 
use his finite freedom contradict what essentially ought be. interpret the 
split between man’s good essence and his disrupted existence, Tillich appeals his 
Creation-fall myth. Unlike Niebuhr, takes this one myth, one configuration 
religious symbols, pointing the gap between Creator and creature. The myth 
points dialectical rather than historical incident, the awakening men 
historical consciousness their existential estrangement from essential goodness. 
When the Genesis story subjected “half-way demythologization”, such 
Tillich calls it, not taken referring historical fall the first Adam and 
the subsequent propensity all men for the evil, but man’s continuous psycho- 
logical experience “falling” trying decide his destiny autonomous 
being. Thus claimed that although the Creation-fall may not history, can 
nevertheless revelatory man’s feeling dependence and finitude and man’s 
potentiality for creative goodness well destructiveness. But however dramatic 
such talk may for picturing the ambiguities human life, many critics Tillich 
would agree that sounds lot different from the scriptural account the first and 


second Adams and also sheds little light the specific historical natures individual 
men appear possess. 


Tillich presents Christianity’s answer man’s spiritual problem terms 
“new being” and “eternal life” symbolized the Center and Aim the “history 
salvation”. does what any Christian interpreter history must do, acknowledges 
religious commitment Christ the Kairos, the Center whom the ambiguities 
history are overcome principle. the surface things this seems the 
reason why says that Christianity provides “historical type” interpretation 
history par excellence. Strangely enough, Tillich proceeds argue his writings 
that the Christian view does not rest (1) historical Jesus, does not rest 
the tenuous results historical research, (2) the Gospel story Jesus 
Nazareth, but (3) the “Christ Faith”. should ask then how that 
Tillich can claim that (3) the center history, his answer (a) that (3) does 
have some historical reference because (2) the gospel story—however demythologized 
may become—does point historical person, and (b) that anyway the important 
fact that the faithful find the “Jesus which the Christ” the meaning-giving 
center history. The claim such existentialist theology that historical research 
(historisch) cannot touch foundation (b) with its story (Geschichte) the spiritual 
significance history. Like Kierkegaard, Tillich says that historical research which 
rests merely probable knowledge cannot give faith objective foundation. 
just not interested asking whether his “leap faith” springs from meaning- 
giving events which are well confirmed historically. enough “grasped” 
the truth the Christ-symbol. 


The symbol history’s outcome, the Kingdom God, expresses for Tillich the 
“ultimate meaning existence”. Here Tillich’s language might lead suppose 
that looking for some “supra-historical unification and purification” the 
contests and decisions history proper, but tells that not expecting the 
Kingdom stage being but again simply form meaning which said 
beyond history and yet essentially related history. His glimpse into the 
“eternal” requires “highly symbolic” figures. Perhaps like Platonic essence this 
Idea the Kingdom God provide man with standard for judging actual 
history and serve motivating principle for man’s action his history. Tillich 
certainly commended for his attempt state dynamic view history 
terms such worthy values love, justice, truth, and freedom. com- 
mended also for his idea “struggling” “fighting” kingdom God working 
through historical individuals and groups like the church counter “demonic” 
forces history. But this all that the scriptures intend “the reign Christ”? 
Has not the escatological imagery become vague offer little spiritual comfort 
the layman and little incentive for missionary endeavor? Certainly also 
questionable whether such generalized aim ideal can provide specific guides 
for realistic and Christian social philosophy history. 


summary may say that Tillich’s interpretation history via religious 
symbols has little with historical investigation the objective sense. 
concerned with getting man participate subjectively the story New Being. 
Christ stands for the holy calling the Christian community, the Cross points 
the subjection “old being”, and Resurrection means New Being the faith- 
ful. These are symbols which are supposed point beyond themselves signs and 
open new dimensions spiritual reality for man. The symbols which make 
the three revelatory myths have considered carry conviction for those “modern 


minds” who can participate with Tillich his sophisticated Christian faith. the 
symbols and myths are “historical” mainly because, have said, they in- 
fluence historical individuals and groups today ways which may have historical 
significance. What Tillich needs most from the Conservative Protestant point view 
realize that the true Biblical symbols point from historical situations well 
pointing transforming existential truth. 


* * * * * 


Next, would like call attention several the essays which have appeared 
the volume Religion and Culture and which may some sense representative 
non-Protestant reaction Paul Tillich’s view myth and history. First 
must mention the excellent study “Myth, Symbol and Analogy” Gustave 
Weigel, S.J., Professor Theology, Woodstock College, Woodstock, Md. Weigel 
wants take his theology basicly from the Bible and begins asking about 
the kind hermeneutics which one must employ understand the Christian kerygma 
message. seems first agree with Niebuhr and Tillich that impossible 
talk about God and eternity literally and this leads him reject both the so- 
called “fundamentalist literalism” and the “moderate historicist position Aqui- 
nas” (121). the other extreme Bultmann’s attempt demythologize religious 
literature which, for Weigel, represents hermeneutical loss nerve. far better, 
says, follow Niebuhr and Tillich this point and recognize that much that 
Bultmann would call myth can translated for the modern mind into genuinely 
revelatory religious symbols. should pointed out, however, that Weigel’s def- 
inition myth mythos the image-evoking power words considerably 
different from Tillich’s concept myth cluster symbols. Indeed, Weigel 
makes plain that the real difficulty “vexing the existentialist theologians” not 
the image-evoking pointing power religious symbols, but “the logos the 
Bible,” the actual intellectual content the religious vocabulary (123). They make 
much the “permanently valid myths” such creation, fall, resurrection, and the 
kingdom God for expressing their “ultimate concern”, but, says the writer, “the 
historical concreteness the Biblical accounts, patent any reader, swallowed 
into trans-historical awareness existence. The symbolists make much the 
meaning history, but theologians they ignore principle any historiographic 
validity the Bible” (25). Weigel himself seems adopt historical-literary and 
contextual method exegesis. does not propose that the historical assertions 
scripture tested the canons Bernheim but rather that they understood 
the “modes and styles the past and according the theological purposes the 
authors” (130). The net result Weigel’s up-dated Thomistic hermeneutics that 
wants say, for example, not only that resurrection means that the man 
faith rises above death, but that the doctrine implies well genuine historical 
claim. 


Another contributor the essays honor Paul Tillich the Professor 
Eastern Orthodox Church History Harvard Divinity School, George Florovsky. 
Writing “The Predicament the Christian Historian,” Florovsky tries give 
the existentialist his due. creates unnecessary problems for himself accepting 
the position Collingwood and Tillich that, since the historian must “identify” him- 
self with the past which studies, “historical knowledge is, and must be, existen- 
tial knowledge” (150). Fortunately, Florovsky goes insist that there can 
writing history without “retrospective perspective”, inquiry “at distance” 
into “what actually happened” (151). true, course, that historical perspec- 


tive concerning the coming the Israelites out Egypt, the death and resurrection 
Christ, the spread the Christian church, could treated historian 
“purely objectively” and without personal concern. the historian also Christian 
then would not only seek out the facts and interpretation these events, but 
would also able participate their spiritual meaning existentially. would, 
Florovsky says, see the “history salvation” the “beginning”, “center” and 
“end” history. Florovsky puts Tillich’s claim concerning the centrality Christian- 
ity for history clearly and directly when says that the non-Christian historian must 
pay attention the Christian world-view for other reason than because pro- 
vided truly “historical type interpretation history” (as Tillich calls it) which 
alone was able challenge the prevailing cyclical and fatalistic views history. 
alone was able make “history man” with all its plurality and complexity 
genuine possibility (162). must added that supposedly neutral perspective 
history replaced genuinely Christian view, that view must center 
the Lordship the historical God-man. This fact recognized Florovsky and 
stressed Weigel. 


From what has been emphasized thus far believe can see that Paul Tillich 
has been concerned set forth view human history which takes history 
(a) the sphere which human freedom can exercised ways which are im- 
portant for the life human groups and especially for the Christian church, and 
and (b) the medium divine revelation when seen centering the appearance 
Jesus the Christ who reveals the new form life and the ultimate meaning 
all historical life. have seen, the literary expression (b) may, far 
Tillich concerned, couched the form myth order that other-worldly 
matters ultimate truths might expressed the symbols human language. 
Tillich would willing say that revelatory truth need not confined the 
main Jewish-Christian sources. This fact, plus the general philosophical language 
which Tillich uses setting forth his theology, has given him quite universal hear- 
ing among those interested philosophy religion. The book Religion and Culture 
contains insightful example this the essay Yoshinori Takeuchi, “Buddhism 
and Existentialism: The Dialogue Between Oriental and Occidental Thought”. 
Takeuchi Buddist and professor philosophy the University Kyoto 
Japan. His dialogue deals chiefly with the concepts being, non-being and being- 
itself developed Tillich and the Japanese Buddhists. Both put kind dia- 
lectical conception “nothingness” within their idea God the Ground all 
being. Takeuchi puts it, “God once Being-itself and Absolute nothingness. 
infinitely transcends every being, Absolute Nothingness transcends 
[and includes] mere non-being” (302). nothing else, this way talking reveals 
marked affinity between the language Schelling and Tillich, and that some 
forms Eastern thought. Takeuchi’s essay the affinity carries over his own 
liberalizing program for Buddhism. The doctrine “eternal return” rebirth, 
for example, Takeuchi understands mythologically rather than its popular and 
more fatalistic sense. most significant for our study note the parallel under- 
standing the role myths and symbols the two theologies. the Japanese 
philosopher puts it, myth “springboard: our religious existence first takes 
firm stand this, the assurance that, leaping from it, may plunge into the bliss 
salvation emancipation” (308). This the way “save” the symbolic meaning 
the myths Buddhism, argues, rather than trying de-mythologize the litera- 
ture some the contemporary Japanese scholars are doing. Thus, whether 
the karman concept sin and rebirth the eschatology Jesus, both cases, 


says Takeuchi, must get behind the “mythical elements which formed the cradles 
which the world religions grew up” the “discernible religious intuitions” which 
are “awakened the very finitude our being which always threatened non- 
being” (309). Perhaps Takeuchi puts the logical outcome Tillich’s position very 
well when himself envisions the possibility the awakening man “new self 
New Being” the streams religion flow out through these “mythological 
wadies”. this pushing Tillich’s thesis justified, then becomes possible 


have revelatory “saving history” (Heilsgeschichte) without the “Christ faith” 
well without the historical Lord Jesus Christ. 


NOTES 


1. Columbia University doctoral dissertation, University Microfilm Service, 1959. Documentation for what follows 
will be found in Chapter IV. 


2. New York: Harper and Brothers, 1959. 


THE TIME THE OPPRESSION AND THE EXODUS 
REA 
Moody Bible Institute 


The problem the date the Exodus the Israelites from Egypt old 
one. Yet extremely important one Biblical studies, for, Edwin 
Thiele has said, chronology the one sure basis accurate historical knowledge. 
Scholars have wrestled for over 2000 years with the question Hebrew chronology 
the Many dates have long since been firmly fixed the satisfaction all; 
others remain unsettled. With respect any date still question new evidence de- 
mands new investigation the problem, the hope that the new insight gained 
intensive study may furnish more reasoned solution. 


The chronology Israel the first millennium B.C. has been quite accurately 
determined the basis its relationships with Assyrian history. For the chronol- 
ogy Israel the second millennium B.C., however, comparison may best made 
with Egyptian history, for which scholars have determined dates with the greatest 
degree certainty any nation the Near East that millennium. Yet even Egypt- 
ologists differ with regard their dates about ten fifteen years for the period 
which are interested, one cannot yet arrive dates with absolute finality. 
any rate, knowledge Egyptian history essential the scholar, for the key 
the chronology events throughout the entire 2nd mil. B.C. the O.T. the 
date the Exodus. 


VARIOUS SOLUTIONS THE PROBLEM 

The early present among scholars there are two main views 
concerning the date the Exodus. One that the Israelites left Egypt during the 
18th Dynasty around the middle the 15th century B.C., and the other that they 
did not leave until the 19th Dynasty during the 13th century. The early date view 
best accords with certain data the Bible, such the 480 years between the Exodus 
and the beginning Solomon’s temple Ki. 6:1) and the 300 years from the con- 
quest Transjordan the time Jephthah (Jud. 11:26). 


late view for the date the Exodus which has been held 
majority scholars during the past century, and hence which has become more 
less “traditional,” the one which places that event some time the 13th cen- 
tury B.C. The most persuasive arguments are those Albright and others who place 
the Exodus early the reign Rameses II, about 1280 B.C. one surveys the lit- 
erature those who support late date the Exodus, soon discovers that very 
few the writers believe unified movement all twelve tribes from Egypt and 
into Canaan under the leadership Moses and Joshua. order handle certain 
extra-Biblical evidence, such the date the Jericho around 1400 
B.C. and the mention Asher territory southern Phoenicia the inscriptions 
Seti (c. 1310 B.C.), the proponents late date are obliged imagine either 
two-fold exodus and entry into Palestine different centuries that some the 
tribes Israel never sojourned Egypt all. While such theories may attempt 
handle all the bits external evidence, they obviously run contrary the great 
body Scripture which presents the Exodus and the Conquest episode which 
involved all twelve tribes Israel. 


Since the Pentateuch and the book Joshua clearly teach that the Exodus was 
united movement from Egypt, all twelve tribes departing once, and that the en- 


trance into Canaan was invasion the fighting men all the tribes the same 
time; and since the Exodus was primary importance the event which gave the 
Israelites their freedom from bondage and welded them together into nation under 
the hand God; since was the event most often appealed the prophets 
and psalmists example the mighty working their God the affairs 
men earth; and since incidents the Exodus and Wilderness journey are often 
spoken the authentic; then the problem the Exodus not merely 
that one date versus another date. Rather the problem doubly serious, for 
involves the doctrine the inspiration the Scriptures and one’s views the origin 
the religion Israel. Rowley says his book regarding the date 
the Exodus, “Much more than chronology really involved, since the view that 
take Israel’s religious development materially affected the solution 


belief that only early date for the Exodus agrees with the Biblical 
data and allows for unified Exodus and Conquest, and that only unified Exodus 
and Conquest are harmony with the clear statements the divinely-inspired Scrip- 
tures and with the true nature the religion Israel. 


THE OPPRRESSION THE ISRAELITES 

any discussion the dates the Exodus necessary deal also with 
certain events which actually took place during the time the oppression the 
Israelites. approaching the record Exod. superficial manner many 
writers have arrived unbiblical conclusions regarding the setting that greatest 
all events the history the nation Israel. Largely the basis the names 
the two store-cities Ex. 1:11, Pithon and Raamses, scholars have been quick 
place the bondage Israel and her leader Moses the time the Ramesside 
kings, i.e., the 19th Dynasty. doing, they apparently have not cared how 
many other passages Scriptures were contradicted tossed aside. 


far, inscriptions documents any kind have been found Egypt which 
bear witness the occurrence the Exodus, for the mention Israel the stele 
Merneptah refers the later time when Israel was already Palestine. Yet the 
absence external evidence confirm the Biblical record need not destroy confidence 
its historicity. Comparatively little excavation has been done the Delta the 
Nile, which area the Israelites resided. Furthermore, the pharaohs were not given 
telling about their defeats and times public disgrace. Rather their inscriptions 
were cut temple walls with the purpose exalting themselves the living Horus, 
the son the god Amun-Ré. And the pharaoh the oppression the pharaoh 
the Exodus had mentioned the Israelite slaves their leader Moses some 
public inscription, would not out keeping with the known practice some 
the rulers Egypt for later king have chiseled out the record. 


OPPRESSION THE HYKSOS 


The king who knew not verse Ex. 1:8, “Now there arose new 
king over Egypt, who knew not Joseph,” perhaps indicates change dynasty 
Egypt. what dynasty belonged, any rate, question. Because the name 
Raamses one the store-cities, many who hold late date for the Exodus be- 
lieve that Rameses (1315-1313 B.C.) his son Seti (1313-1301), the father 
Rameses (1301-1234), the king involved (c.g., Wright, Biblical Archaeol- 
ogy, 60). Others who also take the late date think, however, that the 18th Dynasty 
Egyptians enslaved the foreign Israelites, who did not flee from Egypt with the 


Hyksos, soon the latter had been driven out the Delta (e.g., Orlinsky, 
Ancient Israel, 34). Unger (Arch. the O.T., 144) and many others who sub- 


scribe the early date the Exodus (in the 18th Dynasty) also interpret Ex. 1:8 
the same way. 


Neither these views, however, takes into consideration all the facts the con- 
text Ex. 1:1-12. The Joseph narrative Gensis seems indicate that Jacob and 
his sons descended into Egypt sojourn there before the Hyksos period and the 
middle the illustrious 12th Dynasty, around 1850 B.C. Now Ahmose (1570- 
1545 B.C.), the founder the 18th Dynasty, were the “new king,” then nearly 300 
years passed before the Israelites began oppressed. Or, state the problem 
another way, many more generations than the one specified verse intervened 
between Joseph’s death about 1775 B.C. and the beginning the time bondage. 
Gen. 15:13, however, God told Abraham: “Know surety that thy seed shall 
sojourners land that not theirs, and shall serve them; and they shall afflict 
them four hundred years” (italics mine). Yet the enslavement the Israelites 
began around the middle the 16th century B.C., and the Exodus took place 
around 1447 B.C., 480 years before Solomon began the Temple Ki. 6:1), then 
there was only century actual 


second thing notice carefully the exhortation made the “new king” 


Ex. 1:9,10: 


And said unto his people, Behold, the people the children Israel 
are more and mightier than we: come, let deal wisely with them, lest 
they multiply, and came pass, that, when there falleth out any war, 
they also join themselves unto our enemies, and fight against us, and get 
them out the land. 


Several questions may asked. the “new king” belonged the native Egyptian 
18th Dynasty, would he, could truthfully, say that the Israelites were more 
and mightier than the Egyptians? Perhaps yes, only the native Egyptians the 
Delta were mind; but certainly not the whole nation Egypt were meant 
“his people” whom addressed himself. Let remembered that the time 
when the “new king” arose, the children Israel had not yet finished multiplying 
their eventual complement the time the Exodus. Another question: would the 
victorious Egyptians who had just driven out the armed Hyksos feel that these sem- 
itic shepherds were mightier than the proud, strong Egyptian armies? third 
question: what enemies did the Egyptians fear who might expected ally them- 
selves with the Israelites and wage war against the Egyptians? The Hyksos had been 
expelled, pushed back into Palestine, and their fortress Sharuhen had been cap- 
tured the Egyptians after three year siege. There does not seem any enemy 


strong enough invade the Delta anywhere the horizon the middle the 16th 
century B.C, 


The logical answer these problematic questions would seem that 
Hyksos king was the “new king” Ex. 1:8. The text says “arose over Egypt.” 
Mitsrayim. Hebrew the verb qum plus the preposition ’al often 
have the meaning “to rise against” Deut. 19:11; 28:7; Jud. 9:19; 20:5; 
Sam. 18:31; Ki. but they never have the meaning assuming the throne 
nation peaceful, friendly manner. certainly true that the Hyksos arose 
against Egypt. Furthermore, the Hyksos may well have had reason hate the des- 
cendants Jacob because the episode Shechem (Gen. 34) and Jacob’s later 


fighting with the Amorites (Gen. 48:22), Amorites being one the main elements 
the Hyksos people (Albright, From the Stone Age Christianity, 202, n.4). 
the “new king” was Hyksos ruler, the oppression could have begun soon 
after 1730 B.C., for the Israelites were very near the Hyksos center the northeastern 
section the Delta. From 1730 until 1447 B.C. not quite 300 years. This not 
the full 400 years affliction Gen. 15:13, but lot closer than the 100-120 
years bondage the Israelites were not enslaved until the 18th Dynasty. the 
“new king” Hyksos ruler, there need say that his complaint that the 
Israelites were more and mightier than his own people exaggeration. The 
Hyksos filtered into Egypt gradually and were not strong enough first capture 
much the country. the “new king” Hyksos ruler, had real reason ex- 
pect war with his enemies the Egyptians any time the near future. Since Joseph 
and his people had gotten along well with the Egyptians, was only natural for 
the Hyksos suspect that the Israelites might join themselves unto the Egyptians. 


There one more logical reason why the Hyksos must have persecuted the 
children Israel rather than favor them. the two peoples had been friendly with 
each other, why did not the Israelites choose leave Egypt along with the Hyksos 
when the latter were expelled? For surely the Jews could see clearly the hatred which 
the Egyptians had for Semitic peoples and would have fled from possible bondage 
torture, had they been one with the Hyksos and not already and hated 
the latter. The question can put another way: the Israalites were associated 
with the Hyksos, why did the Egyptians distinguish between the two Semitic groups 
and not drive out the Jews along with the hated Asiatics? But the Hyksos enslaved 
the Israelites, then certainly the Jews would have had desire depart with the 
Hyksos, and the Egyptians could have easily seen that there was distinction between 
the two peoples. can surmise that after brief relaxation the oppression 
started the Hyksos, the Egyptians found their liking also enslave the 
children Israel, for both economic and nationalistic reasons. The Jews furnished 
source manpower needed reconstruct the buildings and cities Lower Egypt, 
and being semi-nomadic shepherds they were fit the objects the stirred-up 
hatred the part the Egyptians for all Asiatics. That the Egyptians did 
the Israelites may seen the latter half Ex. beginning with verse 13. 


Pithom and Raamses.—The manner which the enslavement the children 
Israel was carried out started follows Ex. 1:11,12: 

Therefore they did set over them taskmasters them with their 

burdens. And they built for Pharaoh store-cities, Pithom and Raamses. But 

the more they afflicted them, the more they multiplied and the more they 

spread abroad. And they were grieved because the children Israel. 


The holders the late date the Exodus become extremely positive their 
assertions concerning this passage. Finegan, e.g., says: 


The basis the theory now considered the statement Exodus 
1:11 that the Israelites “built for Pharaoh store-cities, Pithom and 
Raamses.” Raamses hardly can other than Per Ramesese, the “House 
Ramesses (II),” which has been identified with Avaris-Tanis. ... 


Unless are regard Exodus 1:11 erroneous anachronis- 
tic statement, must conclude that Ramesses was the Pharaoh the 
oppression.’ (Italics mine.) 


George Ernest Wright much more dogmatic his statements: 


Now the point which must stressed this: the Israelites worked 
labor battalions the construction the city Rameses, must have 
been during the reign Rameses ... and perhaps that his father, 
but not before. ... now know that there any historical value 
all the store-city tradition Exodus (and there reason doubt 
its reliability), then Israelites must have been Egypt least during the 
early part the reign Rameses After much digging Tanis the 
archaeologists Marriette, Petrie, and Montet, not single object the 
Eighteenth Egyptian Dynasty has been found there. The city was destroyed 
Amosis (1570-1546), and was probably not reoccupied be- 
fore the end the 14th (Italics his.) 


While the identification Ramesese may not yet 
absolutely certain, may assumed correct. Whether this city was the 
site San el-Hagar Qantir twelve miles the south makes little difference, for 
apparently neither site have remains the 18th Dynasty been uncovered. Thus 
must recognized that Biblical Raamses was Tanis, the could not have 
been forced build Raamses the 18th Dynasty. Yet the orthodox defender the 
early date cannot admit anachronism. Furthermore, there better possible 
explanation the occurrence the name Raamses, would preferable than 
claim that the modernization obsolete place name some later scribe, 
Unger does (Arch. 149f). not one the passages where the name 
Raamses occurs (Gen. 47:11; Ex. 1:11; 12:37; Num. 33:3) the more ancient name 
given. One Scriptural method explaining archaic name may illustrated 
the case Zoar: “... the king Bela (the same Zoar)” (Gen. 14:2,8). 


those who insist the late date the Exodus believe that Ex. 1:11 reliable, 
they certainly have overlook discount many other interrelating passages 
Scripture. there any sense order and continuity the narrative the early 
chapters Exodus, then the beginning the enslavement and the building Pithom 
and Raamses took place before the birth Moses. Certainly chap. with its account 
Moses’ birth during the time oppression necessarily follows chronologically the 
early stages the oppression described chap. and the building Pithom and 
Raamses was one the first tasks given the enslaved Israelites. But Moses was 
eighty years old the time the Exodus (Ex. 7:7); was 120 his death. Thus 
even the late date the Exodus (about 1290-1280 B.C.) were correct, Moses 
would have been born about 1370-1360 back the 18th Dynasty (1570-1315 B.C.). 
Therefore impossible hold that Raamses was the Pharaoh who ordered the 
Israelites build for him the store-cities Ex. 1:11, and the same time 
justice the rest Scripture. 


Notice that according the early date the Exodus (c. 1447 B.C.) Moses 
would also have been born the 18th Dynasty, around 1527 B.C. But the first chapter 
Exodus clearly indicates that there was quite interval time between the be- 
ginning the oppression and the birth Moses the time the order kill all the 
male babies born the Hebrew women. Certainly several generations Israelites 
may indicated the words Ex. 1:12. Another period perhaps generation 
may implied the blessing which God bestowed the midwives giving them 
families and descendants (Ex. 1:20f). The result combining the Biblical data and 
the archaeological evidence concerning the Egyptian site Tanis-Per Ramesese 
where Hyksos remains were found that would seem that the Hyksos were the 
ones who first enslaved the children Israel and used them building their store- 


cities. This the conclusion the French scholar, Dussaud, according Row- 
ley, From Joseph Joshua, 25n. 


The question then will asked, the Hyksos were the oppressors Ex. 1:11, 
how are explain the appearance the name “Raamses” age prior 
the 19th Dynasty? opinion that the name “Raamses” may actually have 
been used during the Hyksos era, and then discarded the reactionary Egyptians 
the 18th Dynasty. The following 19th Dynasty apparently witnessed antagonism 
against the domination the Theban priests and their violent supppression the 
theology Aten, bringing about return Hyksos traditions and the cult 
the despised god Seth. Note the startling conclusions Albright: 


The Ramesside house actually traced its ancestry back Hyksos king 
whose era was fixed 400 years before the date commemorated the “400- 
year Stele” Tanis. The great-grandfather Rameses evidently came 
from old Tanite family, very possibly Hyksos origin, since his name 
was Sethos (Suta). ... Ramesses established his capital and residence 
Tanis, which named “House Ramesses” and where built great 
temple the old Tanite, later Hyksos god Seth (pronounced that time 
Sutekh) 


Now the Ramesside dynasty may traced back the Hyksos rulers, and 
the dynastic name Seti Sethos Hyksos name, then equally possible that 
the name Rameses Raamses was Hyksos name least was used them 
Lower Egypt where few records from that period have been found. Since certain 
Hyksos kings did use the name the god combined with other words 
their throne names, would not illogical find such name Ra-meses 
that era. 


THE PHARAOH THE OPPRESSION 


According the early date the Exodus Thutmose III (1504-1450 B.C.) was 
the so-called Pharaoh the Oppression. was one the greatest, not the 
greatest, all the pharaohs Egyptian history. After actually gained control 
the throne about 1483 B.C. following the death his hated aunt-stepmother-mother- 
in-law Queen Hatshepsut (perhaps the pharaoh’s daughter Ex. 2:5, while she was 
still teen-age princess), Thutmose III reorganizd the army Egypt; made 
seventeen campaigns the space nineteen years into Palestine and Syria subdue 
these lands and exact tribute from them. For such military exploits Dr. Free 
has termed him the “Napolon Egypt” (ABH, 89). 


Thutmose III the ruler whose death recorded Ex. 2:23. reigned alone 
for about years (1483-1450 B.C.). This long period agrees well with the Scriptural 
statement that the pharaoh died after oppressing the Israelites for “these many days.” 
God’s command Moses, “Go, return into Egypt; for all the men are dead that 
sought thy life” (Ex. 4:19), implies that the same king from whose Moses fled into 
Midian the one who died Ex. 2:23. Since Moses was Midian and Hereb for 
more than the reign the Pharaoh the Oppression had lengthy 
one. The only pharaohs the 18th and 19th Dynasties who ruled more than 
years were Thutmose III, Amenhotep III (1410-1372), Horemheb (1349-1315), and 
Rameses (1301-1234). The evidence Merneptah’s Stela that Israel was already 
Palestine his reign prevents our considering his father Rameses being the 
Pharaoh the Oppression. Horemheb could not have been that ruler because 
was the last king the 18th Dynasty, and Rameses first king the 19th Dynasty, 


| 


ruled only year and four months and was too old bear the burdens kingship 
and thus have been the Pharaoh the Exodus. Nor could Amenhotep III very well 
have been the Pharaoh the Oppression, for his son, Akhenaten (1380-1363), the 
“heretic king” who tried install the worship Aten the religion Egypt, could 
hardly have been Pharaoh the Akhenaten moved the site Amarna 
and built new city there for new capital Egypt, 200 miles the Nile from 
the Delta and the Land Goshen. was engrossed this task and his 
religious views that neglected international affairs and took little interest build- 
ing the Delta region. “Also, the character Akhenaten, who apparently was 
sickly, effeminate man who died before was thirty, does not agree with the strong, 
cruel nature the Pharaoh the Exodus. Thus the only pharaoh the four who 
enjoyed long reigns who could have been the predecessor the Pharaoh the 
Exodus and thus himself the Pharaoh the Oppression was Thutmose III. 


One more detail which may indicate that Thutmose III corresponds the 
Pharaoh the Oppression may noted: Moses were favorite Hatshepsut, 
whom Thutmose hated with vengeance, then can easily imagine that Moses was 
also the object the wrath Thutmose. Thus when Moses killed the gyptian and 
brought himself that way before the attention the new monarch, was obliged 
remain exile long that great pharaoh lived. 


THE EXODUS FROM EGYPT 
THE LOCATION PHARAOH’S COURT 


The Biblical entire context Ex. 5-14 reveals that the place where 
the pharaoh was residing during the time the ten plagues and the Exodus itself 
was not far from the land Goshen where the Israelites were living. The land 
Goshen almost certainly lay and the north the fertile valley which links the 
Delta region with Lake Timsah and the Bitter Lakes the Suez Canal area. This 
valley now called Wadi Tumilat. Near its western end lies Tell Basta, the site 
called Bubastis the Hellenistic Age, which was situated the royal canal leading 
the Gulf Suez the junction the canal with the easternmost Pelusiac 
arm the Nile. Tell Basta mile two southeast the present-day town 
Zagazig. 

Ex. 5:6, and 12:31 force one conclude that Pharaoh’s residence was 
more than one three hours away from the center the land Goshen. the 
other hand, the phenomena the plagues the flies and the hail (Ex. 8:22; 9:25f) 
falling upon all the land Egypt but not the land Goshen furnish evidence 
that was the very edge Egypt that time, removed some extent from 
the territory which the native gyptians settled. the time the 19th Dynasty, how- 
ever, when the capital was Tanis-Rameses, many the principal building pro- 
jects Rameses were the Wadi Tumilat Goshen region itself. that time 
the Egyptians lived all around and the midst Goshen, not excluding that area 
though despised captive people were dwelling there. 


Pharaoh’s residence was city (Ex. 9:33) and was sight the river 
ye’or, which almost invariably means the Nile River one its branches 
the Delta Cities like Memphis and Heliopolis, while the Nile Valley, were several 
miles from the channel the Nile normal stage, too far see the river through 
the palms. 


The problem the Eighteenth Dynasty capital—Since Ki. 6:1 places the 
Exodus about 1447 B.C., the Biblical date means that the Exodus occurred the 


18th Dynasty. The capital all the kings that dynasty, however, was Thebes, 
over 400 miles away from the land Goshen the Nile Valley. Obviously, the 
ruler who did all could prevent the Israelites from leaving Egypt was not 
Thebes the time the Exodus. Rowley delineates the problem for those who hold 
the early date the Exodus when says: “No known building operations this 
Pharaoh [Thutmose III] took place the Nile Delta region, and not known 
have had royal residence that district” (FJU, shall attempt show that 
the first half this statement incorrect, and that there fair amount evidence 
that his son, not Thutmose himself, did have royal residence the Delta. 


The fact two viziers the Eighteenth vizier Egypt was the 
prime minister, the highest administrative official and the chief justice. the 
reign Thutmose III all Egypt came within the sphere one vizier’s authority. 
But handle the greatly increased business government that pharaoh divided 
the labors the viziers office between two men; one resided Thebes; the other 
was charge all regions north Assiut and resided Heliopolis, six eight 
miles northeast the center modern Cairo. The very fact that Thutmose III ap- 
pointed separate vizier for Lower Egypt proves how important his estimation 
was the proper execution the royal commands the Delta and the lower reaches 
the Nile. the vizier the North lived Heliopolis, quite likely that the 
pharaoh had secondary residence for himself stay his tours inspection, 


Archaeological evidence 18th Dynasty buildings the much 
evidence that Thutmose III, Amenhotep II, and other pharaohs the 18th Dynasty 
did build extensively Lower Egypt. matter common knowledge that two 
magnificent red Aswan granite obelisks erected Thutmose III front the 
Temple Heliopolis now adorn the Thames Embankment London and Cen- 
tral Park New York City. the inscriptions these obelisks Thutmose called 
himself “Lord Heliopolis.” evident, then, that Thutmose III did conduct 
building operations Heliopolis, which the Delta. Also possible that 
Israelite slaves could have been employed the building operations known have 
been carried out Memphis 18th Dynasty rulers. 


But the most pertinent evidence all comes from Tell Basta, the site ancient 
Bubastis, the Pi-beseth Ezek. 30:17. This city was the key the Delta, the 
route all travel and from Asia, whether the northern road through Tanis, 
Daphne, and Polusium, the southern road through Heliopolis the then ex- 
tended head the Gulf Suez. was important position hold. strategic 
was that the first the Libyan kings the 22nd Dynasty, Sheshong (the Biblical 
Shishak, Ki. 14:25), transferred his residence Bubastis. The Egyptologist Naville 
worked this site 1887-1889. Several important discoveries his came from the 
18th Dynasty. The earliest these was stone Amenhotep II. red granite 
slab with two panels. each panel the king seen standing and making offerings 
the god Amun-Ré who sits his throne, and spoken “he who dwells 
Seti the 19th Dynasty rebuilt the structure from which this stone 
had come. Naville gave his explanation Seti’s motive follows: believe that 
when renewed the monuments Amenophis was actuated religious 
motive, the desire propitiate Amen, perhaps the moment when entered 
his Asiatic campaigns, for which Bubastis must have been the starting point” 
(ibid., 31). Scarabs and remains temple built Amenhotep III have also 
been found Bubastis. 


Records from the life Amenhotep evidence appears the rec- 
ords about his life that Amenhotep often resided near the Delta, that 
would not out place for him, the Pharaoh the Exodus according the early 
date view, staying nearby the “ghetto” his rebelling slaves. First all, 
know from scarab that Amenhotep was born Memphis; thus the court must 
have resided Memphis some times his father’s reign (the reign Thutmose 
Then know that youth would often ride from the royal stables 
Memphis such interest spots the Sphinx Giza (ANET, pp. 244f). Further- 
more, also built largely Heliopolis and gave himself the title “Divine Ruler 
Heliopolis.” Best all, William Hayes states his recent book, The Scepter 
Egypt, concerning Amenhotep II: 


his youth had been appointed his father commandant the 
principal base and dockyard the Egyptian navy Peru-nefer, near Mem- 
phis, where seems have maintained large estates and the vicinity 


which and his successors appear have resided for extended periods 
time.® 


Peru-nefer, according John Wilson the Oriental Institute, now seems have 
been district near Memphis which had among its population Semitic elements with 
Phoenician connections. Thus Amenhotep does not seem have been averse 
residing near Semitic peoples the Delta area. the god incarnate could have 
stayed the guest house the temple had erected Bubastis, for Egyptian 
temples always had guest houses for the convenience the divine Pharaoh. 


Other records indicate that Amenhotep made three military expeditions into 
Asia, which came the third, the seventh, and the ninth years his reign. the 
Exodus occurred 447 B.C., that would have been the fourth year Amenhotep’s 
kingship. then would have had about three years rebuild his army after the 
disaster suffered his crack troops the engulfing waters the Red Sea (Ex. 14: 
6-28). Bubastis, the east-central part the Delta, would have served well the 
military base staging area for the Asiatic campaigns Amenhotep and his father 
Thutmose III. Thus conclude that was Bubastis the western end the 
land Goshen that Amenhotep, 18th Dynasty king whose capital was Thebes, re- 
sided during the months the ten plagues order close contact with his 
insubordinate Hebrew slave laborers. 
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Patriarchal Age 
Abraham 


Isaac 


Jacob 


Joseph 


CHRONOLOGY ISRAEL 


B.C. 


His birth 

Arrival Canaan 

Visit Egypt (Gen. 12) 
Campaign the kings (Gen. 14) 
Destruction Sodom, etc. 


His birth 


His birth 

Flight Haran 

Birth Joseph 

Return Canaan (430 years before 
Exodus, Ex. 12:40 Sam LXX) 

Trouble Shechem; move Hebron 


Sold traders age 

(Judah, age 21, marries—Gen. 38) 
Rise power age 

Jacob and family Egypt 

His death age 110 


Bondage, Exodus, and Wilderness 


Oppression 


Exodus 


Wilderness 


Journey 


Rise hostile king (Ex. 1:8) 
building Pithom and Raamses 
under the Hyksos 
Birth Moses 
Flight Moses from Thutmose III 
(Ex, 


2000 
1990 
1985 
1976 


1975 


1915 
1897 
1883 


1877 
1868 


1866 
1866 
1853 
1843 
1773 


1730 


1527 
1482 


Death the king Egypt, Thutmose 1450 


(Ex. 2:23) 


480 years before 4th year Solomon’s 
reign Ki. 6:1) 


Giving the Law Mt. Sinai 
Arrival Kadesh-barnea 
Departure from Kadesh-barnea 
Encampment Abel-shittim 


Conquest Canaan and Era Joshua 


Campaigns 
Joshua 


Tribal Allot- 
ments 

Era 
Joshua 


Central (Jericho, Ai, Mt. Ebal) 

Southern (Gibeon, Amorite League) 

Northern (Merom, Hazor 

Calculated from the ages Caleb 
(Josh. 14:7,10) 

Death Joshua 

Death the elders (Josh. 24:31) 


1447 


2000-1730 


2075 2133 


1730-1407 


1407-1380 


1446 
1408 
1407 
1407 
1406 
1400 
1380 


Period the Judges 1380-1050 
Cushan’s oppression (Amarna Letter period) (3:8) 1379-1371 
Othniel’s judgeship and rest (3:11) 1371-1331 
Eglon’s oppression (3:14) 1331-1313 
Ehud’s judgeship and rest (3:30) (perhaps mentioned 

Seti 1313-1234 
Shamgar’s judgeship and early Philistines (3:31) 
Jabin’s oppression (4:3) (overlaps) 1254-1234 
Deborah and Barak’s judgeship and rest (5:31) 1234-1195 
Merneptah’s campaign before rest begins) 
Midianite oppression (6:1) 1195-1189 
Gideon’s judgeship and rest (8:28) 1189-1150 
Abimelech’s reign (9:22) 1150-1147 
Tola’s judgeship (10:1) (overlaps) 1150-1128 
Jair’s judgeship (10:3) 1128-1107 
Time story Ruth and birth Obed 1120 
Start Eli’s judgeship, Samuel’s birth 1111 
Ammonite oppression Transjordan (10:8b) 1107-1090 
(1107—ends 300 year period Jud. 11:26) 

Ammonite oppression all Israel (10:8a,9) 1090 
Jephthah’s judgeship Transjordan (12:7) 
Shibboleth incident with Ephraimites (12:1-6) 1090 

(before they were oppressed Philistines) 

Philistine oppression (13:1; cf. 10:6-9) 1090-1050 
Approximate time Samson’s birth 1090 
Ibzan’s judgeship (12:9) (no rest stated) 1084-1077 
Elon’s judgeship (12:11) (no rest stated) 1077-1067 
Abdon’s judgeship (12:14) (no rest stated) 1067-1059 

Israel defeated Philistines, Eli’s death, Shiloh destroyed 
(acc. arch. ev.) Sam. 1071 
Samson’s judgeship (Jud. 15:20; 16:31) 1071-1051 
(he did not command army; end Philistine 
oppression 
Ark returned Kirjath-jearim (where remained 1071 
until David’s reign) 
Period when Samuel was also judging until national 1071-1051 
repentence Mizpah Sam. 7:2-6) 
Victory over Philistines (after their Gaza blow) 1050 
Samuel’s sons made judges Beersheba Sam. 1044 
Saul anointed king Sam. 9,10) 1043 


The United Kingdom 


1043- 931 
Saul’s reign (30?) and two years Sam. 13-1) 1043-1011 
(40 yrs. Ac. 13:21 includes Ishbosheth’s) 
Ishobesheth’s reign (II Sam. 1011-1003 
yrs. with support Abner, yrs. alone) 
David’s reign (II Sam. 5:5; Chr. 29:27) 1011-971 
Jerusalem captured from Jebusites 1022 
Solomon’s reign 971-931 
Beginning the building the temple Ki. 6:1) 967 


Note: The chronology the period the Judges and King Saul based largely 
upon the masterful work Joseph Schmidt his doctoral dissertation, “The 
Joshua-Judges Chronology.” Slight modifications have been made the early part 
the period the Judges take into consideration certain possible contacts with 
Egypt. 


THE DOCTRINE THE HOLY SPIRIT 
CONTEMPORARY THOUGHT 


JEROME 
Trinity Theological Seminary 


The doctrine once described David Friedrich Strauss the “Achilles heel” 
Protestant theological systems increasingly attracting the attention leading 
theologians today. early 1940 Journal Religion article, Edwin Aubrey 
raised the question the relationship between the Holy Spirit and the religious com- 
munity, concluding his analysis with the provocative question, “Is conceivable 
that here have doctrine which the hub the whole contribution Christian 
thought the cultural problem our time?” This doctrine referred the “step 


child and Sirks the “Cinderella” doctrine theology was the subject 


Paul Tillich’s Auburn Alumni Lectures 1958, published the first part 
Volume Three his Systematic Theology. President Henry Van Dusen after 
vacation the Caribbean reminded that those whose special interest the Holy 
Spirit today constitute “the Third Force” Christendom—a tremendous 
vitality, responsible for the great missionary outreach the past one hundred and 
fifty years, and one for which the ecumenical movement must find place. Not for 
long time has the focus contemporary thinking centered sharply the theo- 
logical significance the Holy Spirit. Occupying crucial position ecumenical 
discussions has been the relationship the Holy Spirit the Church, and the 
revival Reformation studies the relationship between the Holy Spirit and the Word 
has assumed new significance. this paper shall attempt point the major 
emphases number contemporary works the Holy Spirit, using they the 
method correlation; that is, the relating human problems, experiences, quests, 
aspirations their divine answer solution, practice reminiscent the “accomo- 
dation” the grace God, which Calvin loved dilate and which our day 
Paul Tillich has popularized. 


THE RELATION BETWEEN THE HOLY SPIRIT AND MAN’S SPIRIT 


One the chief characteristics the modern period has been the emergence 
the personality sciences which understand man terms selfhood, the un- 
conscious, freedom, spirit. Following the lead Augustine who attempted under- 
stand the trinity terms human personality, which, because God’s image 
mirrors the richness His nature, numerous modern theologians link our understand- 
ing man spirit the doctrine God Spirit. 


Hendry. chapter five The Holy Spirit Christian Theology, entitled 
“The Holy Spirit and the Human Spirit,” George Hendry rejects Barth’s refusal 
relate God and man lest the sovereign sufficiency the divine act grace 
impugned. Hendry feels that this happens only you interpret God immanent 
sinful man through spirit. But because spirit the distinctive mark man without 
which would not man, man endowed with “created spirit.” But this spirit 
becomes sinful man the principle his lost relation God; for man’s relation 
God always relation freedom, and spirit the spirit freedom. 

the order creation man being destined for fellowship with God, and since this 


relation realized freedom, man, God’s creature endowed with freedom 
the form created spirit. 115). 


Rejecting the idea that the image God indicates kind affinity with God inherent 
man’s creaturely structure, Hendry sees relation freely willed God, 


received men freedom. This what makes communion possible without man’s 
spirit losing its distinctness, for the Holy Spirit does not annihilate our spirits but 
bears witness with Spirit itself bears witness with our spirit, that are 
the children God” (Romans 8:16). 


Come. Arnold Come Human Spirit and Holy Spirit further elaborates 
this point view, believing that necessary for theology take account man’s 
quest for knowledge himself and listen those who articulate it. finds the 
quest for authentic selfhood manifested the Platonic tradition, existential- 
ism, and psychology, “nothing less than the struggle the broken image God 
man towards self-realization.” (p. 16). the opinion that approach the 
Holy Spirit through human spirit has never been attempted except Soren Kierke- 
gaard. Some such Jaroslav Pelikan would disagree, saying that this was the main 
thrust Schleiermacher’s Come’s argument that man spirit 
sense analogous that which God Spirit seems have stronger Biblical supports 
than the position Barth and Eduard Schweitzer Kittel’s Worterbuch which says 
that the spirit man has reality apart from his relation God. The latter view, 
Come says, reduces man from the status personal subject relation God 
that “mode mode God’s being.” According Come, the stress Biblical 
anthropology man spirit, instead leading human self-sufficiency these 
writers fear, points precisely the insufficiency human selfhood. precisely 
because man spirit that has become what is, and this not isolated 
possibility, yet one which man incapable realizing his own. 


Come opposed any interpretation the Holy Spirit non-personal terms. 
the contrary, feels that must understand the Holy Spirit through study- 
ing the spirit man. The drive the human spirit arises from creaturely 
need while that the divine from the fulness gracious love. When God approaches 
man does not absorb him into ontological mystical unity but enters into 
true fellowship communion with him. prefers the term “commonwealth” 
less misleading translation koinonia than “participation” employed Thorn- 
ton and Tillich, which sees too impersonal. Man achieves his own individual, 
unique personality only personal community with God and his fellow man. 
his treatment the Holy Spirit the context the doctrine the Trinity, Come 
favors the Athanasian-Augustinian-Barthian approach terms psychological rath- 
than social analogies, that is, terms the intrapersonal being rather than the 
interpersonal relationship. 


Van Dusen. Another attempt see relationship between man’s spirit and 
the Holy Spirit Van Dusen’s Spirit, Son, and Father. The author argues that the 
account Genesis man’s creation imago dei requires think the relation 
between God and man “kinship essential nature” (p. 99). quotes with ap- 
proval Wheeler Robinson The Christian Experience the Holy Spirit, which 
regards basic seminal work which all modern studies the Holy Spirit 
are indebted. 


The careful study the Old Testament its true chronological order will reveal that 
“wind” became “Spirit” relation God, “Spirit” Divine Spirit) became 
“spirit” man. (The Christian Experience the Holy Spirit, p.13). 


After discussing Brunner’s view the imago dei man’s awareness God one 
demanding the complete surrender one’s life, Van Dusen defines “that bestowal 
Divine Spirit which, because God’s gift His own Spirit, has the capacity 
recognize Him Who has made him and Whose is.” (p. 99). Therefore, sees 


the proper destiny man, dictated his given nature creation, the unity 
spirit, the union human spirit with the Divine Spirit. 


Believing Biblical and historical grounds that the experience the 
Holy Spirit that all other religious phenomena and practice are clarified and vali- 
dated, Van Dusen sees the doctrine the great way acknowledging God who 
“always hand” and “always work.” When affirm the doctrine the 
Holy Spirit attest the “intimacy” and “potency” God; for this reason has 
dynamic significance for thinking and living. This doctrine not minor after- 
thought the primary datum our conception God. Early Christians lived 
the full recognition this truth. Van Dusen feels that would have enriched 
Christianity immeasurably the logos had been recognized the philosophic term 
for the Holy Spirit rather than for the Son. (pp. 49, 73). The doctrine the Holy 
Spirit protects the church from becoming “congealed ancient forms” and settling 
down “spiritual sterility.” With such phrases “omnipresence the Divine in- 
fluence,” “immediately present and supernormally powerful,” “the moral conscious- 
ness,” “the very principle personal religion,” “the Transcendent God action,” 
“the Immanent God residence,” and references the “inner light” the 
Quakers, Buchman’s “guidance the Spirit,” and Kant’s “categorical imperative 
duty,” Van Dusen conveys something the general connotation which would have 
attach the notion the Holy Spirit. other words, finds self-transcen- 
dence, consciousness, mystical experience keys the understanding the 
Holy Spirit. Would too great leap equate least liken the Unconscious 
the Holy Spirit Van Dusen conceives Him? Hobart Mowrer the Uni- 
versity Illinois Department Psychology paper read the Society for the 
Scientific Study Religion Chicago April 10, 1959, did not think so. sees 
force human personality whose manifestation and functioning can scientifi- 
cally studied and which the same time the heart and essence religious experi- 
ence. Thus, the Unconscious where Freud with the aid “diabolical” strategies 
and release expected find evil, now believe the Holy Spirit resides. 


interesting analysis the Holy Spirit working the natural level, assisting 
the psychiatrist and his patient, found the last chapter Lindsay Dewar’s 
book The Holy Spirit and Modern Thought, entitled, “The Psychological Interpre- 
tation.” Here also treats what the operation the Unconscious, clairvoyance and 
telepathy owe the Spirit. Ernest White Christian Life and the Unconscious and 
Stafford Wright Man the Process Time suggest that the depths the 
Unconscious that beyond the limits the individual self are what mean 
spirit. Both have been influenced Jung’s theory the racial unconscious and the 


archetypes. 


THE RELATION BETWEEN THE HOLY SPIRIT AND THE REALM 
SPIRIT RELIGION 


Van Dusen convinced that bond unity among many religions exists 
reason their common interest the “Spirit.” 


Here, then, the elemental meeting-point all religion and the proper starting-point for 
comparative study the faiths mankind. (p. 99) 
The notion Spirit discovered near the heart almost every living religion. 
sees sharp point transition line demarcation between the earliest 
identifications spirit with crudely natural forces and Paul’s lofty insight that “The 
Lord the Spirit” (II Cor. 3:17). The term Spirit connecting link between 


nature-wonder and God-worship (p. 21). Van Dusen wishes avoid the fallacy 
accounting for high religion terms its earliest origins but desires among 
those who “cleave the Scriptural conviction that God has not left Himself without 
witness, any time among any people,” and that one “may find abundant con- 
firmation that belief the awareness His Spirit—however dim and however 
crude—in the consciousness humanity everywhere and always.” 


One the major obstacles the acceptance Christianity for many contemp- 
orary men and women the scandal particularity, that is, the insistence upon the 
uniqueness and once-for-allness Christ and the Divine Revelation Him. For 
the scientifically trained mind, regularity and uniformity pervade the universe and 
suspension natural law unthinkable. What the scientist looks for the realm 
religion, looks for anything, set concepts and principles which are 
universally operative and applicable. This Van Dusen would supply the universally 
recognized phenomenon “spirit.” Thus for Van Dusen what before has been seen 
least promising the Trinity, the Holy Spirit, becomes the most promising the 
basis reconciliation between science and religion. 


Dillistone The Holy Spirit the Life Today points the same 
general direction when suggests that the term “spirit” stands for the realm 
ideals hopes, dreams which the antithesis the world matter, science, work. 


“Spirit” still perhaps the best word which our language possesses for suggesting that 
there Beyond, unseen world which continually related our own familiar ex- 
perience but can never finally contained within it. “Spirit” intangible and impercept- 


ible but interpenetrating and powerful. speak “Spirit” least open the door 
another world. (p. 17). 


Dillistone employs analogy for the Holy Spirit the inspiration and creativity 
the artist. sees the experience the latter parallels the results the activ- 
ity the Holy Spirit: life, power, order, and glory. His emphasis God’s 
activity rather than His Nature, Being, interpreting dynamically all things God 
does the world. this manner attempts achieve reapprochement between 
the disciplines history, psychology, sociology, and religion. God can seen 
work the creation community which the center and dynamic force. 
The Christian experience Pentecost can thus serve the key understanding 


God and Comforter, Destroyer and Upbuilder, Purifier and 
Sanctifier, Ruler and Lover.” (p. 122). 


THE RELATION BETWEEN THE HOLY SPIRIT AND SCRIPTURE 


the conclusion recent Reformation scholarship that the Churches 
the Reformation the Holy Spirit associated pre-eminently with the means 
grace, which the first and foremost the Word. Both Luther and Calvin stressed 
the role the Spirit with reference the Scriptures. Luther affirmed: 


believe that not own reason own strength that believe Jesus 
Christ Lord; the Holy Ghost that the Gospel has called me, with His gifts has 
enlightened me, through genuine faith has sanctified and sustained me, just calls, 
gathers together, enlightens, sanctifies, and sustains Jesus Christ, true faith, all 


Christendom. (Cat. Min., Art. III). 
Calvin spoke the Holy Spirit the “bond which Christ efficaciously binds 
Himself,” creating faith “by which the believer receives Christ; where the Spirit 
illumines faith, Christ inserts within His body and become partakers all 
goods.” (Institutes, Bk. Chapt. #1, Chapt. #35). The internal testimony 


the Holy Spirit (testimonium spiritus sancti interna) confines His persuasion 
the truth Scripture. 


Thus, being illumined His power, believe, not the strength our own judgment 
that others, that Scripture from God; establish with certainty superior 
human judgment (just actually beheld the presence God Himself it) that 
Scripture came us, the ministry men, from the very mouth God. 


Bk. Chapt. #4). 

Traditionally this was taken mean that the Reformers were saying that the 
Holy Spirit confirms the reader that the words Scripture are the very words 
God, least this what Protestant orthodoxy the seventeenth century understood 
Luther and Calvin mean. Numerous modern theologians are saying that all the 
Reformers were doing was insisting that the official interpretation the church had 
placed Scripture could wrong and that the same Spirit who inspired the writings 
was free interpret them afresh their day. Thus Hendry writes: 

For the Reformers the testimony the Holy Spirit was related primarily the efficacy 
the Word, i.e., the power its content communicate itself living reality the 
hearer reader. They were not interested the form which this content was 
found Scripture because its power communicate itself proved essentially 
incommensurable with form. (pp. 90-91). 
The Scriptures, goes say, were not written draw attention themselves 
but their appeal the testimony Jesus Christ and the Gospel God, which the 
finished work His Incarnate Life, which also the appeal the Holy Spirit. 
objects the view that the Scripture the only means through which the Gospel 
The testimony the Spirit the Word registered, not any properties the Scrip- 
tural record, but where the Church receives the testimony the Word and repeats the 
testimony its own This point the presence the living Lord the power 
His finished work. The testimony Scripture and the testimony the Church are in- 
strumental it; but they cannot effect it—least all the advancement exalted claims 
behalf either them. The doctrine the testimony the Holy Spirit makes all 
such claims redundant; for means that, despite the frailty and fallibility the Church, 
despite the errancy Scripture, nevertheless the living Lord makes Himself known 
through their testimony. They are means grace but the grace that the Lord Jesus 
Christ, which proceeds from the love God and imparted the communion the 
Holy Spirit. 95). 

Recognizing the centrality the testimony the Spirit, but seeing wit- 
ness the divinity the Scripture, thus following the precedent set the Reformers, 
Bernard Ramm speaks pattern authority—a blend objective (Scripture) 
and subjective (Holy Spirit) factors. 

Christ the supreme object the witness the Spirit, and Christ the supreme content 
the Scriptures. The Spirit who bears His chief witness Christ also inspired the 
Scriptures. The Scriptures are inspired the Spirit and they witness supremely Christ, 
the personal Word God. Such the pattern authority, and the three elements 
must held proper relationship. (The Pattern Authority, 37, italics mine.) 
his latest book, The Witness the Holy Spirit, Prof. Ramm, after discussing 
Luther and Calvin this point, demonstrates that the work the Holy Spirit 
cannot discussed isolation from the total area Christian theology but must 
related the doctrine the Trinity, revelation, redemption, Scripture, Christian 
fellowship and the spiritual life. 


CONCLUSION 


these modern approaches the doctrine the Holy Spirit have seen 
attempts correlate human questions and experiences with theological religious 


answers. While this certainly commendable and significant endeavor, not without 
considerable Biblical precedent and example, bringing meaning and understanding 
through analogy, metaphor, parable, etc., has the weakness truncating and limit- 
ing the scope and breadth that which points while perhaps increasing the 
depth one facet it. other words, there always more richness, complexity, 
and dimension the Holy Spirit than suggested any particular avenue, signifi- 
cant may be, which leads consider Him. Another way putting this 
might say that Revelation not only answers the questions man’s existential situ- 
ation poses but also carries with some questions its own, questions man needs 
raise but cannot, and these well supplies theological religious answers. 
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ANNOUNCEMENTS MEETINGS 


The following meetings the Evangelical Theological Society are scheduled 
for the coming months. Members and friends are urged participate, both their 
nearest regional section and the national gathering, filling the attached form 
and mailing the officer concerned. 

Attention directed the action taken the Society 1956, recommending 
institutional support for the expenses faculty representatives E.T.S. meetings. 
Upon the request any member, the national secretary will glad communicate 
with institution, bringing this recommendation their notice. 

REGIONAL 

The second annual meeting the Eastern Section will held Saturday, 
October 22, 1960 (not Oct. 29th, previously announced), Shelton College, Ring- 
wood, N.J. The program will feature discussion the three Westminster Press 
“Case books.” addition, papers will presented the limits and tolerance 
Biblical criticism. Members wishing present papers are requested communicate 
with the Vice-Chairman, charge program, Prof. Black, The King’s 
College, Briarcliff Manor, N.Y. 

The seventh meeting the Far-Western Section has been scheduled for Friday, 
October 1960, Los Angeles Pacific College, Avenue 60. Suggestions for the 
programming, titles papers read, and reservations should mailed the 
newly elected Chairman, Dr. Kenneth Monroe, 955 Paz Road, Santa Barbara, 
Calif. stimulating series sessions being planned. 

The seventh meeting the New England Section announced Chairman 
Ariel Ainsworth meeting the institution which serves president, 
Berkshire Christian College, Lenox, Mass., Friday, November 11, 1960. Details 
the program will circulated later those the Section; but the subjects for 


papers presented should sent now the Secretary, Dr. John 
100 State St., Providence 


NATIONAL MEETING. 

Although further details will released later, attention directed this pre- 
liminary announcement the twelfth annual meeting the national Society. Ses- 
sions will held the metropolitan New York area, that attendance will also 
possible the A.S.O.R., and related gatherings. Tentative dates are Tues- 
day and Wednesday, Dec. 27-28, 1960. Start planning now participate mailing 
your reservation the national Vice-President and Program Chairman, Dr. Laird 
Harris, P.O. Box 143, Clayton, St. Louis Mo. 


(CLIP HERE) 


the following reservations for me: 


Room for the night(s) 


Kindly send announcements this meeting the following interested friends: 
Names Addresses 


President 
Allan MacRae, Ph.D. 
Faith Theological Seminary 
Elkins Park, 
Philadelphia 17, Pa. 
Treasurer 
Alfred Cierpke, Th.D. 
Temple Baptist Theol. Seminary 
1309 Duncan 
Chattanooga Tenn. 


Executive Committee 

Members Large 
Jame Bales, Ph.D 
Ralph Earle, Th.D. 

Lloyd Kalland, Th.D. 
John Rea, 

Editorial Committee 
Steven Barabas, Th.D. 
George Salstrand, Th.D. 
Kenneth Kantzer, Ph.D. 
Warren Young, 
Gordon Ph.D. 


New England Section 
Ariel Ainsworth, 
Berkshire Christian College 
Lenox, 


Mid-Western Section 
Henry 
Calvin College 
1414 Dunham St., 
Grand Rapids, Mich. 


OFFICERS E.T.S., 1960 


Vice-President 
Laird Harris, Ph.D. 
Covenant College Seminary 
Box 143, Clayton, 
St. Mo. 

Editor 
Steven Barabas, 
Wheaton College 
Wheaton, 


National Committee 


Membership Committee 
Barton Payne, Th.D. 
Vernon Grounds, 
George Johnson, Th.D. 
John Ph.D. 
Irving Jensen, Th.D. 
William Pardee, 
Charles Pfeiffer, Ph.D. 


Section Chairman 


Eastern Section 
William Paul, Ph.D. 
Shelton College 
Ringwood, 


Secretary 
Barton Payne, Th.D. 
Wheaton College 
Wheaton, 


Managing Editor 
Neil Winegarden, Th.D. 
Wheaton College 
Wheaton, 


Committee Program 
and Arrangements 

Laird Harris, Ph.D. 

Jerome Ficek, Th.D. 

Robert Knudsen, 


Committee Cooperation 
with the American 
Scientific Affiliation 


Merrill Tenney, Ph.D. 
Barton Payne, Th.D. 
Douglas Young, Ph.D. 


Southern Section 
Howard Hanke, Th.D. 
Asbury College 
521 Lexington Ave. 
Wilmington, Ky. 


Far-Western Section 
Kenneth Daniels, 
Bible Institute Los Angeles 
13800 Biola Ave. 
Mirada, 


Kindly address communications follows: 


Membership and general communications, the secretary. 


Dues and doctrinal affirmations and back-orders publications, the 


Editorial policy and procedure, the editor. 


Subscriptions the Bulletin the managing editor. 


Regional communications, the respective section chairmen. 


E.T.S. PUBLICATIONS PREVIOUS YEARS 


limited number the following E.T.S. publications are still 
available: 


Papers read the 1954 Annual Meeting $3.00 
Papers read the 1955 Annual Meeting $3.00 ($1.50) 
Papers read the 1956 Annual Meeting $3.00 ($1.50) 


(The above are mimeographed, paper 


Symposium E.T.S. members, John Walvoord, editor 
Inspiration and Interpretation, ($3.00) 


Monograph #1, Paul Jewett, 
Emil Brunner’s Concept Revelation, 1954 $3.50 ($2.00) 


Monograph #2, Merrill Unger, 
Israel and the Arameans Damascus, 1957 $6.00 ($1.54) 


Monograph #3, John Whitcomb, 
(The above are cloth bound, printed volumes) 


Bulletin the Evan. Theol. Soc., previous issues, each $1.00 ($.50). 


Orders should accompanied the proper remittance and sent the 
treasurer: 


Dr. Alfred Cierpke 
1309 Duncan Ave. 
Chattanooga Tenn. 


Prices parentheses are those for members, associates, and student. 


